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SOME CELTIC-SCYTHIAN PARALLELS

Alexandre Bertrand, in his work entitled La religion des Gaulois,
les druides et le druidisme which appeared at the end of the 19th cen-
tury, called our attention to great similarities between the Celtic insti-
tution of the Druids and the lamaseries in Tibet, Siberian Shamanism.
He was the first to publish an article on Celtic gods in the position
of Buddha.! Since that time the question of contacts between the Celts
and the Orient, and particularly between the Celts and the Scythians,
has been touched upon by many authors.? |

In 1932, J. Rosen-Przeworska (Poland) discussed thls question in rela-
tion to the Polish territories and Ukraine. Field investigations carried
out by M. Smisko and T. Sulimirski in the territory formerly known as
East Matopolska (Little Poland) and now Western Ukraine, yielded more
archaeological materials indirectly connected with this subject.?

In the last 20 years, stimulated by new Celtic and Scythian finds,
interest in this subject was revived in western archaeological literature
(R. Joffrey, P. H. Eydoux, E. Thevenot, T. G. E. Powell, M. Lambrechts)
as well as in the U.S.S.R., (M. Smisko, J. W. Kucharenko and others)
Czechoslovakia (J. Filip) and in Poland (J. Rosen-Przeworska).* The
ever-increasing number of discoveries showing a fairly deep Celtic
penetration into the territory between the Odra and the Vistula Rivers
is of keen interest to Polish archaeologists. This penetration started in
the 4th century before our era and became more intensive in the period
between the 2nd century before our era and the 2nd century of our era.
On the other hand, Scythian finds are becoming increasingly numerous
in both Central and Western Europe (Poland, Czechoslovakia, Germany,
France).®? These phenomena are in some way connected but we do not
yet understand why.

The question of the contacts between the Celts and the Scythians
goes back to the distant past. The “Kelto-Scythoi” were mentioned,
among others, by Poseidonius of Apameia, Strabo (2, 27, 1, XI, 67) Plu-
tarch (Marius II, 7) and Valerius Flaccus (VI, 89, 90). The latter made
mention of the Celticized Scythian tribes, whose tribal sign was a wild
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boar and a ring. Besides a reference in Pharsalia by Lucan (444—446)
we find a record in Artemidorus’s work that religious ceremonies, sim-
ilar to the Thracian ceremonies dedicated to Demeter and Persephone,
of Samothrace existed in Great Britain. In the books of Origenes (I, 1I
“and XXII) we read that the Druids adopted the dogma of immortality
from Zalmoxis, who was a Thracian and a student of Pythagoras.

In considerably later mediaeval chronicles, namely in those of the
Venerable Bede, it was reported that the Picts originated from Scythia.
In the Irish poem The Book of Taliessin, of the 12th or 13th century,
we read about Partholon who had come from the East and, after the
flood, built the first colony-town; and later, there came Nemed with
his people born in Scythia. A giant in Scythia was mentioned in the
legend Fled Bricrend (the Ulster cycle); in the 15th century poem Le-
bair Fermaige, it was reported that Oengus (son of Dagda and Boinna)
and Mannanan brought two cows with divine milk from India “as India
1s the country of justice.” This text has a bearing on the subject under
discussion, as Boinna in the Celtic mythology, was a big, white cow and
was also a sacred river; Mannanan was the god of the seas, and Dagda
was the Celtic god of death and plenty. Moreover, the grey cow and
her divine milk was guarded by Gobniu ¢ the divine blacksmith of the
Celts. I think that the name of Partholon is also of interest in that it
may have had some connection with Parthia in Asia Minor. The tra-
ditions of contacts between the Celts and the Scythians, and between
the Celts and the Orient, were strong enough to last about 1,200 years,
as is evident not only in written sources but also in the iconography of
the early Middle Ages. More and more evidence of such contacts is
continually being yielded by archaeological discoveries. Capitals discov-
ered in the Benedictine cloister at St. Benoit-sur-Loire, built on the
site of an old druidical centre of worship, provide evidence of the con-

tinuity of the Celtlc-Scythlan and, more generally speaking, Celtic-
-Oriental tradition.

On the first capital, Epona, the Celtic goddess on a horse 1S repre-
sented; on the second there is a lion or tiger, devouring a schematized
human figure — that is, a Scythian-Sarmatian and also an Asiatic (Asia
Minor) motif; on the third, two people playing Celtic trumpets which
are decorated with the figure of a wild boar, or with its snout; on the
fourth, a wild boar; on the fifth “a suckling she-wolf’’; on the sixth,
a ram (Agni), i.e. a Hindu motif; and on the seventh, a felled oak; the
sign of the Druids. As it was magic practice to perpetuate the existence
of former religious buildings, the Benedictines, on taking over pre-
-christian sanctuaries, purposely used building materials taken from the
earlier buildings, in order to continue the religious tradition. In addition,
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